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the existing order. Those in the camps who spontaneously fought back 
knowing that death would be the immediate consequence erupted out 
of oppressive, paralyzing, and illusory concepts of time, and entered 
into this space of messianic time. 
 Here I do not mean to argue that those who fought back in 
the Lagers experienced some mystical chronological transcendence that 
granted them supernatural bravery. Rather, I am pointing towards the 
possibilities that exist when we confront our own futurelessness and 
find the will to act: When we don’t believe the lies about where we’re 
heading, when we don’t sink into absolute despair about how fucked 
we are, and when we don’t just keep our heads down and think about 
the present moment — when we step out of that debilitating sequence 
and act against the existing order, no matter the odds. This often means 
confronting death, imprisonment, alienation, and a variety of other 
dangers. For the anarcho-nihilists, it also means opening oneself up 
to new possibilities of being alive. These cries to “stop time” and to 
discover jouissance are essentially asking us to sever any attachments 
we have to the existing order, and to position ourselves outside of and 
against its progress. So long as Häftlinge saw a future for themselves 
in the camps, or remained suspended in the present moment, or gave 
up on living completely, the Nazis would never have to deal with a 
moment of defiance. By shattering those chronological modes, some 
inmates broke with the rhythms of the camp and carved out a different 
fabric of time. Similarly, so long as we believe that this society is making 
progress, and so long as we can glimpse a future for ourselves within it 
or a future for our children, we will remain in some way wed to it. When 
anarcho-nihilism urges us to abandon those chronological modes, it is 
in essence asking us to sever all ties to the continuation of society and 
work instead to negate its existence. In this rupture of time we find a 
richness of life unimaginable within the existing order. Messianic time is 
the chronological awareness in which jouissance can flourish, for rather 
than deferring our rage to the future we can finally realize that now is 
the time we’ve been waiting for.

SPONTANEOUS RESISTANCE & TIME 
(an exerpt from Blessed is the Flame by Serafinski1)

Do you know how one says ‘never’ in camp 
slang? ‘Morgen frith’, tomorrow morning. 

-Primo Levi 

Nihilism allows for the possibility that 
there is no future. -Aragorn! 

ONE OF THE CONNECTIONS THAT JUMPED OUT AT ME 
early on in my research was a continuous reference to time in both 
anarcho-nihilist and holocaust literature. While Häftlinge describe 
horrific experiences of the obliteration of time, nihilists often call for 
unmitigated attacks against time itself (No Future has become something 
of a dark motto). This section will set out to explore this connection 
and to understand what is meant by the anarcho-nihilist ambition to 
“stop time.” The concept of ‘futurity,’ the sense that one has a future 
under the existing order, threads these subjects together and provokes 
a discussion about the radical possibilities of chronological rupture. 
Those who experienced a complete rupture of futurity in the camps 
(e.g. realized what the chimneys were for, gave up on allied liberation, 
etc.) often sunk into a grim and catatonic state, but in some instances 
they reacted ferociously. Though the most well-known acts of physical 
resistance against the Nazis were planned and coordinated actions, 
there were also countless unplanned attacks that plagued the Nazi thirst 
for order and obedience. Of the stories that have been passed down 
to us, scant details survive. Some of these stories are patched together 
from multiple, partial witnesses, while others are merely inferred from 
the silences they created. These act of spontaneous resistance resonate 
deeply with anarcho-nihilism, for nowhere else does the rallying cry 
of No Future apply as well as to those who responded to utterly 
hopeless situations with acts of fierce abandon. Inmates who physically 
confronted their oppressors were not engaged in a “rational political 
struggle for a better future,” but rather understood the futility of their 
1 This version omits the thorough citations of the author of the original work. The full version can be obtained 
through Viscera or its original publisher, Little Black Cart.
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situations and chose to fight back regardless. These moments can help 
us to understand what is at stake in our rethinking of time and what 
it might mean for us to sever ourselves from oppressive chronological 
modes. 

Spontaneous Resistance in the Lagers 

We are entering the time of wordless revolts, 
the time of illogical revolts, which must in 
turn be massacred. -Silence and Beyond 

In Treblinka, on August 26, 1942, when a young Jewish man wasn’t 
permitted to say goodbye to his mother, he wrestled a knife from a 
Ukrainian guard and stabbed him. The man and everyone else on his 
transport was shot. 
 On September 11, 1942, after watching his wife and child 
be selected for the gas chambers in Treblinka, Meir Berliner attacked 
an SS man with a knife, stabbing him to death and leaving the knife 
protruding from his back. Berliner and over a hundred of his fellow 
inmates were “cruelly killed.” 
 In 1942, as fifteen hundred Polish Jews were being escorted off 
a train at Auschwitz, a Jewish Capo named Morris discreetly informed 
some of them that they were being led to their death. Unrest spread 
throughout the crowd and eventually turned into an attack against the 
SS guards. Forty members of Morris’s Kommando joined in the fight. 
The entire transport and Kommando were killed. 
 On October 17, 1944, Hanna Levy-Hass, an inmate of Bergen-
Belsen whose diary survived the war, recorded that her camp was put 
on severe lockdown and that rumors had circulated about a women’s 
rebellion in the neighboring camp. The only evidence of this rebellion 
for Levy-Hass was the cessation of all regular camp activity and the glow 
of the crematorium, which operated nonstop throughout the night. 
 On the night of February 1, 1945, a group of Russian and 
British POWs, as well as nineteen Luxembourg policemen who refused 
to join the SS, rebelled as they were being led out of Sachsenhausen to 
be executed in a surrounding forest. One inmate managed to wrestle a 

11

enjoyment now.” What nihilism glimpses outside of progressivism and 
reproductive futurity is perhaps similar to what Rose Meth saw when 
she chose to resist despite a lack of hope: the insurrectionary mode of 
messianic time. 

Messianic Time 

What is to be gained by shattering the progressive conception of time 
or by abandoning our attachment to futurity? How can we conceive 
of the chronological mode embodied by those inmates who escaped 
Lager-time, despair, and suspension, and fought back? Baeden once 
again turns to Benjamin and the concept of messianic time, which is an 
“irrational now-time,” an “interruption of linear time,” and which exists 
as “splinters diffused through the empty fabric of capitalist time.” As 
a rupture from oppressive chronological modes, it contains “unlimited 
possibilities” and “threatens to interrupt the continuum of history.” The 
Invisible Committee, also taking inspiration from Benjamin, applies 
this concept to resistance generally: “Every attempt to block the global 
system, every movement, every revolt, every uprising should be seen as 
a vertical attempt to stop time.” Here we might remember those rebels 
who spent the first evening of the July revolution of 1830 shooting out 
clock towers in Paris, or the (semi-mythical) anarchist Biofilo Panclasta 
who, in the final days of his life, is said to have escaped from an old 
folks’ home and climbed to the top of a clock tower where he “arrested 
the movement of the clock’s hands, which so carefully marked the 
passage of time.” When the monotonous rhythms of society’s clocks 
have ceased and the death march of progress has been brought to 
a halt, messianic time is the space where new forms of life can be 
birthed. The CCF looks for this historical rupture in the moment of 
an attack against a system, and in the precious moments afterwards, 
before the system has turned its switches back on (e.g. after the riot, 
before the cleanup); these moments of “unstuck time” are where our 
desires for the impossible come to the surface, and “in these holes, 
negations against this world can be born.” This project of stopping 
time is an attempt to break free from the ideologies of progressivism 
and the spell of reproductive futurity, and to enter into combat with 
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activate the emergency break.” Anarcho-nihilism replaces the program 
of historical acceleration with one of negation. Rather than moving 
ourselves quickly along the train tracks of history towards a socialist 
utopia, we must derail the train and rupture history altogether. 
 Like the trains bound for Auschwitz, this movement of history 
is heading nowhere good and needs to be sabotaged at every possible 
turn. 
 Whereas once this progressivism was the domain of bright-eyed 
revolutionaries, capitalism has seized the tradition, meaning that we are 
now assaulted with it from all angles — whether through austerity and 
democratic participation or through patient and restrained “movement 
building,” we are constantly being asked to tolerate intolerable 
conditions today in order to work towards a brighter future. Using Lee 
Edelman’s queer theory text No Future as a framework, Baeden sets out 
to explore how progressivism is used by mainstream society to keep us 
attached to the existing order. They argue that futurity is ubiquitously 
packaged with the image of The Child, the ultimate symbol of our 
commitment to the future — we must work now, we must compromise 
now, we must be pa- tient now, in order to secure the well being of the 
next generation. The unspoken and dubious premise of this reasoning 
is that what is best for future generations is the preservation of the 
existing order. Through this lens, the widely-felt social pressure to have 
children is actually an obligation to reproduce society and capitalism. 
The term “reproductive futurity” refers to the way in which the very 
concept of reproduction becomes imbued with a commitment to the 
existing order. Baeden writes: “The ideology of reproductive futurism 
ensures the sacrifice of all vital energy for the pure abstraction of the 
idealized continuation of society.” Because this emphasis on securing a 
future for The Child prevents us from negating our present conditions, 
Baeden asks us to sever once and for all our attachment to reproductive 
futurity. The futures that are being dangled in front of our faces are a 
mirage that will continuously retreat as we move closer, and the cute, 
sacred image of The Child is often what prevents us from questioning 
that mirage. Instead, nihilism asks us to cut ourselves from any 
attachment to reproductive futurity, and instead “fight, hopeless, to 
tear our lives away from that expanding horizon and to erupt with wild 
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gun away from a guard and fatally shoot him. All of the inmates were 
subsequently killed by SS machine gun fire. 
 In late 1942 at Treblinka, a transport of around two thousand 
Jews refused to enter the gas chamber. Those who yelled out invocations 
of resistance were beaten, but the call was heard and no one budged. 
At one point some of them rushed the SS, and, fighting with knives 
and bottles, injured three guards. Somehow during this scuffle, a hand 
grenade exploded that also injured a guard. The entire transport was 
shot. 
 Twice in 1943 the train station at Sobibor saw spontaneous 
rebellions by inmates, who fought with stones, pots, and bottles against 
armed guards; one of these scuffles saw several guards injured. In both 
cases, all inmates involved were killed. Also in Sobibor, Richard Rashke 
informs us that a group of women (many of whom held children) 
realized that they weren’t being taken to a normal shower and became 
unruly, attacking the guards with bare hands. The SS sprayed them with 
machine guns. Those they missed were stuffed into the gas chambers.” 
 Filip Muller tells a deeply disturbing story of a small group of 
Jewish families who, after hiding in dug-outs in southern Poland for 
four months, were discovered and brought to Birkenau to be killed. 
As in many other stories, one mother dedicated her final moments to 
comforting her infant daughter, even as they were led to a wall to be 
shot by a Nazi named Voss. Muller watched as the two performed a 
macabre dance: Voss circling trying to figure out where best to shoot 
the infant, while the mother reflexively turned to keep her daughter 
away from the barrel of the gun. Eventually Voss grew frustrated and 
shot the child three times. As he turned his gun on the mother, “she lost 
all self-control and flung her daughter straight at her murderer’s head.” 
Stunned, Voss wiped the blood off of his face and dropped his gun, 
clearly unable to carry on. Another guard quickly took over and finished 
the job. 
 Marla Zimetbaum, who became a well-known name in Birkenau 
for her selfless organizing in the camp and for her spectacular escape 
with a Polish lover, cemented her legendary status when, after being 
captured and brought back to the camp, she used her last moments 
under the gallows to defy the Nazis: Before the SS could put the noose 
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around her neck, she cut her own vein with a small razor and, “in the 
presence of all her fellow inmates, hit an SS man in the face with her 
bleeding hand.” Olga Lengyel, who worked covertly during her time in 
Birkenau smuggling parcels for a resistance organization, has a different 
recollection of what is undoubtedly the same incident. She recalls that 
a woman had escaped with her Polish lover using stolen SS uniforms, 
but was recaptured and brought back to the camp. When the Nazis 
tried to parade her around the camp (wearing a placard labeling her 
as an escapee) as part of her punishment, she resisted and was beaten 
severely, though was able to land at least one punch on a guards face. 
In addition to this astonishing show of defiance, Lengyel recalls that 
as the woman near-lifeless body was being loaded onto a truck to be 
taken to the gas chambers, she yelled: “Courage friends! They will pay! 
Liberation is near!” 
 On October 23 1943, seventeen hundred Jews transported 
from Warsaw to Auschwitz were escorted to the gas chambers. When 
about two-thirds of them had already been taken into the chamber, a 
rebellion broke out among the remaining several hundred who were 
in the undressing room. Of what unfolded only foggy, sometimes 
contradictory details survive: four armed SS officers entered the 
undressing room, one of them was disarmed by a woman and fatally 
shot, the other inmates were spurred to action. They cut the electric 
wires and attacked the other guards, a shootout ensued between the 
guards at the door and the inmates, and ultimately all of the remaining 
inmates were led out and shot. In one version of this story, the woman 
was an actress named Katerina Horowitzová, and she retaliated after 
SS man Josef Schillinger told her to remove her bra: “she whipped off 
her garment and startled him by hitting him with it in his eyes. While 
he was blinded by pain, she grabbed his revolver and shot him and 
another guard.” In another version, her retaliation came after Schillinger 
told her to dance naked. In another, the woman was named Franceska 
Mann, and she retaliated when Schillinger snatched the bra off of 
her body. In yet another telling, the woman was an unnamed dancer 
who intentionally seduced the SS men while she was undressing, and 
while they ogled her she smashed one of them in the forehead with 
her high heel and then disarmed and shot Schillinger and one other 

9

history as a narrative of progress (i.e. things are getting better over 
time and we are rapidly moving towards a brighter future). We feel this 
progress in our bodies as the excitement of techno- logical advancement 
and architectural achievements; we embrace it as we watch our 
petitions and protests and riots get bigger and bigger; we fall victim 
to it every time we express “amazement that the [terrible] things we 
are experiencing are still possible” in the 21st century.’ Many anarcho-
nihilist thinkers point towards Marxism as the source of progressivism 
in anarchist thought. The chronology offered by Marx- ism depicts 
the present moment as part of a steady historical progression from 
feudalism to socialism (albeit with a couple terrifying pit stops along the 
way). Aragorn! writes: 

The conception of history that came out of the Marxist tradition 
(dialectical materialism) dictated that the transformation 
of society would pass through capitalism... to transform 
into socialism and eventually communism. This meant that 
progressivism was embedded within this (the dominant) 
branch of socialism.’ 

The myth that we are somehow moving forward forms the backbone of 
the socialist tradition. 
 Many anarchists have argued that this teleological framework is 
both ludicrous in its prophetic optimism, and stifling in its programmatic 
assertions (i.e. that our job is to find ways to advance society into a 
state of socialism). The progress of society is an illusion created by 
clever historians and propagandists, and the idea that somehow this 
historical train is locked into a track that leads to our shared liberation 
is both intoxicating and toxic. The “progress of society” might 
be better described as the “evolution of systems of power,” and as 
Baeden reminds us: “any progressive development can only mean a 
more sophisticated system of misery and exploitation.” In its refusal of 
Marxist teleology, Baeden takes up the ideas of Walter Benjamin to call 
for an attack on this kind of progressivism: “Marx says that revolutions 
are the locomotive of world history. But perhaps it is quite otherwise. 
Perhaps revolutions are an attempt by the passengers on this train... to 
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culture obliterated, retaliation against the Nazi regime became the only 
experience left. Rose Meth, one of the women who assisted in the 
Auschwitz uprising, speaks to this liberatory space when she reflects on 
her incredibly risky decision to smuggle gunpowder out of a munitions 
factory: “Of course I agreed right away because it gave me a way to 
fight back. I felt very good about it, and I didn’t care about the danger.” 
Though some might simply read this as bravery, in this context we 
can perhaps read it as an expression of jouissance, and perhaps even 
glimpse the experience of someone who inhabited an entirely different 
chronological mode. Rose was not holding onto hope for the future 
or sinking into despair, nor was she suspended in the “tyranny of the 
present” — from the spectrum of despondency, suspension, and futurity, 
a rupture forms and reveals a space of insurrectionary possibilities, 
which Walter Benjamin calls “messianic time.” Before expanding on this 
idea, we will first explore the anarcho-nihilist critique of progressivism 
and reproductive futurity. 

Anarcho-Nihilism, Progressivism. and Futurity 

The reality is that the future never comes, 
but is rather the ideological justification 
for the suppression of our desires and 

revolutionary change today. Tomorrow 
becomes just the romantic notion of 

accepting subjugation today. -Bryan Hill 

Anarcho-nihilism is interested in the extent to which severing ourselves 
from dominant modes of time can open up incendiary possibilities. 
This involves dispelling the myth of progressivism, the idea that history 
is a linear story of progress, as well as the myth of reproductive futurity, 
the idea that what is best for future generations is the continuance 
of the existing order. Because of the way these ideologies frame our 
relationship to time, they both prevent meaningful opportunities for 
negation now. 
 The first issue of Baeden takes as one of its central concerns 
a critique of progressivism; that is, the conception of time that frames 
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guard. The incident “gave rise to legends” and reminded inmates that 
SS men “were also mortal.” Rumors about this rebellion quickly spread 
throughout the camp and inspired another act of resistance later that 
same day, of which even less is known. The sole witness to this incident 
was privy only to the aftermath: the sight of strewn corpses in front 
of crematorium IV. The fact that the bodies were still clothed implies 
that a group of inmates hadn’t allowed themselves to be taken into the 
undressing room and were massacred. 

Lager-time, Despondency, and Timelessness 

One day of insurrection is worth a thousand 
centuries of normality 

-Wolves of Solidarity, Pacific Column 

Each of these moments reflects a shattering of illusion, a fierce visceral 
reaction to oppression, a desperate act in a totally hopeless situation. 
Liberation in these moments was not necessarily a material gain, but a 
fleeting lived experience; an existential reorientation from a relationship 
of domination to one of recalcitrance. Pure jouissance. Some of these 
attacks resonated widely outside of their perimeter and punctured 
holes in the Nazi facade of invulnerability, perhaps even inspiring 
others to fight back. Other attacks simply dissipated in a hail of gunfire. 
Regardless, each of them seem to defy any notion of hope or strategy, 
and the very fact that each story ends with a mass slaughter gestures 
towards a spirit of resistance that prioritized lived revolt over futurity. 
 In the concentration universe as in the nihilist framework, 
conceptions of time become extremely important. How we understand 
time, its movement, and our place within it, shapes how we understand 
the existing order and the potentials for resistance. While some 
anarchists have attempted to imagine “how free people have conceived 
of different shapes of time itself,” here we will solely be concerned 
with how oppressive modes of time are ruptured. For Häftlinge, this 
rupture involved breaking free from three states of chronological 
awareness: despondency, futurity, and a paralyzing suspension in the 
present. For anarcho-nihilists, focus has centered largely on breaking 
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free from progressive conceptions of time and false senses of futurity. 
In both realms, we find an insurrectionary potential that exists outside 
of dominant modes of time. Walter Benjamin’s concept of “messianic 
time” will offer us a vocabulary to describe this transgression. 
 We begin in the concentration camps, where experiences 
of time were precarious and fraught with implications. In one sense, 
inmates were beckoned towards what we will call “Lager-time,” which 
is the series of hoops and tribulations through which Nazis created 
the illusion of futurity, the promise of survival best encapsulated in 
the Auschwitz slogan “Freedom Through Work.” People were told that 
they were being taken to Sweden, but stepped out of the trains into 
Auschwitz; they were told they were being taken for delousing, but 
never left the crematorium; they were told that work would set them 
free, but they were literally worked to death. This ongoing promise of 
futurity kept many inmates docile in a system that ultimately produced 
only two things — German wealth and corpses. While the shattering of 
Lager-time was seemingly the first step to resistance, such a rupture did 
not necessarily carry insurgent possibilities. For many, the abandonment 
of futurity simply meant despondency; many souls were broken when 
the illusion of Lager-time was peeled back to reveal an assembly line of 
death. For countless inmates, the alternative to futurity was the suicidal 
allure of the electric fence, which offered an immediate escape from the 
horror of despondency. Others experienced a complete dis-integration 
of the mind and body. Such living-dead creatures, those whose hearts 
still beat but for whom death was a foregone conclusion, even had a 
name within the camps: Muselmann. While the Nazis actively fostered 
a myth of futurity through work and obedience, they simultaneously 
created the conditions of hopelessness, which for some was akin to 
death. 
 For those who did not succumb to despair, the key to survival 
lay within the tension between Lager-time and suicidal despondency. 
Throughout holocaust memoirs, there is a sense of total immersion 
in the present, something we will call “suspension.” This experience 
involved the violent eradication of past and future, resulting in an 
unblinking commitment to survival in the present moment. From the 
Warsaw ghetto we hear: “Everything taking place outside the Ghetto 
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walls became more and more foggy, distant, strange. Only the present 
day really mattered.” From Auschwitz: 

Why worry oneself trying to read into the future when no 
action, no word of ours could have the minimum influence?... 
our wisdom lay in ‘not trying to understand,’ not imagining the 
future, not tormenting ourselves as to how and when it would 
all be over; not asking others or ourselves any questions.

Survival meant forgetting about your past life, abandoning thoughts of 
future liberation, and sinking deeply into the eternal present: “Survival 
meant thinking of today.” In her diary from Bergen-Belsen, Hannah 
Levy-Hass reflects on her inability to remember anything about her life 
before the camps: “The horror that surrounds us is so great that the brain 
becomes paralyzed and completely incapable of reacting to any- thing 
that doesn’t stem directly from the nightmare we are presently living 
through and this is constantly before our eyes.” Soma Morgenstern, 
writing on the psychological impacts of the Lagers, concludes that the 
“key issue was the tyranny of the present — a tyranny that arose from 
the total uncertainty about the future and led to a destruction of ‘the 
softest tissue of life’: memory.” This experience of suspension, a total 
immersion in the present moment, seemed to be the key to enduring the 
horrors of everyday life. In this state of suspension, however, resistance 
was still an impossibility. 
 Imagine yourself walking a tightrope five hundred feet in the 
air with a powerful strobe light held in front of your face. Are you 
worried about the future? Try remembering the past. Can you waste 
seconds thinking about the person who put you in this situation or how 
you might fight back against them? To survive even a moment in such a 
situation would require an intense, unblinking focus on the immediate 
present. This is the spell of suspension. This is how people endured the 
camps. 
 That being said, a few managed to break this spell and enter 
into something much more fierce, as exemplified by the stories above. 
For those Häftlinge who saw their deaths as a foregone conclusion, 
who had already seen their cities raided, their families gassed, and their 
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